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THUS SPOKE SHRI CHANDI 

THE CREATOR’S PRAYER TO DURGA 

THE DIVINE MOTHER 



Thou art the Mantra Svaha (uttered in 
giving oblations to the gods). Thou art 
Svadha (uttered while giving offerings to 
the Manes), Thou art the Vashatkara (repea- 
ted in sixteen different tunes while giving 
oblations to Indra), Thou art the nectar (of 
the gods) O Eternal One, Thou art the 
alphabet and the three kinds of syllabic 
instants (Matras). 

Thou art the short-syllabled immutable 

consonants which cannot be fully pronoun- 

* 

ced. Thou art the presiding deity of the 
Gayatri Mantra, O Devi, Thou art the 
Supreme Mother of all. 

O Devi, by Thee -always is everything 
supported, by Thee always is this world 
created, sustained, and at end destroyed. 

At the time of creation Thou art both the 
created thing as also the act of creation, and 
so art Thou during the existence of the 
world the thing sustained and act of suste- 
nance and at the end of the cycle Thou art 
the thing destroyed as also the act of des- 
truction. 



Thou art the Supreme Knowledge, Maya, 
intellect, memory, delusion and the great 
prowess of the gods as well as of the 
demons. 

Thou art the cause of everything, of the 
three Gunas, Thou art the night of the great 
dissolution. Thou art the night of Brahma, 
as also the terrible night of ignorance. 

Thou art Lakshmi, Thou art the Supreme 
Goddess, Thou art bashfulness. Thou art 
the determinative faculty, modesty, nourish- 
ment, contentment as also peace and for- 
giveness. 

Thou art charming, yea more charming 
than all the charming things and exceedingly 
beautiful. Thou art indeed the supreme 
Goddess, beyond the high and low. 

O Thou Self of everything, of whatever 
thing existing at whatever place or time, 
whether cause or effect. Thou art the power 
behind that ; how canst Thou be praised ? 

( Altar Flowers , p. 145, 147, 149). 
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Swami Vidyatmananda. of Ramakrishna 
Vedanta Centre, Gretz, France, writes from 
his own experiences and memories of the 
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WHAT SWAMI VIVEKANANDA DID FOR 

America : a new revolution ? is a review 
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book on the relevance of Swami Viveka- 
nanda’s teachings in modem America, entit- 
led The Gift Unopened : A New American 
Revolution by Eleanor Stark of Boston, 
U.S.A. 



SHRI RAMAKRISHNA— THE TEACHER OF TEACHERS 

(EDITORIAL) 



Shri Krishna, Buddha, Christ, and Shri 
Ramakrishna are among the greatest teachers 
of humanity. Samkhya Philosophy describes 
them as Prakritilina-Purusha, and Vedanta 
Philosophy as Adhikarika-Purusha or per- 
sons especially entrusted to bring a new 
epoch in which they are the teacher of 
teachers, all other teachers illumined by their 
knowledge. Vivekananda wrote on the 
Yoga Aphorism (1:26) of Patanjali, 
“Although the capacity to know is inside us, 
it must be called out, and this calling out... 
can only be done, yogis maintain, through 
another knowledge. . .and that one teacher of 
infinite knowledge, without beginning or 
end, is called God.”* 

What do these teachers teach ? They 

Swami Vivekananda, Raja Yoga , Advaita 
Ashrama, Calcutta, 1982, P. 140-141. 



teach humanity how to cross the valley of 
death and ceaseless suffering, and attain 
that joy and peace which passeth understan- 
ding. “Seek ye first the kingdom of God and 
everything else shall be added unto you”, 
said Christ. “Control the fire of desire 
which engulfeth your life, and thus attain 
the unspeakable bliss of Nirvana”, said 
Buddha. “Attain devotion to God, then live 
in the world like a mudfish which lives in 
mud, but does not accumulate mud”, Shri 
Ramakrishna used to speak to men and 
women living the worldly life. To those 
who had developed a little love for God, 
Ramakrishna’s teaching was, “Woodcutter, 
go deeper, deeper into the woods, until you 
reach the mines of gold and diamonds.” To 
those who had a glimpse of the Divine, he 
would say, “There is no limit to God’s 
infinity. He can be realised in countless 
ways, and he truly knows God who has 
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learnt to appreciate and respect walkers in 
all the avenues to Godhead.” 

All these teachers of humanity, had to 
pass both in the external life in the world, 
and in the internal life in the realm of 
spirituality, through many trials and tribula- 
tions . 2 That is why, they could see into the 
hearts of myriads of men and women who 
were battered and bruised in life, understand 
and sympathise with their pains and 
penances, and lead them with an uncondi- 
tional love and unerring judgement to a life 
of deeper fulfilment, peace, and knowledge. 

To the restless seekers after peace and 
divinity, Shri Ramakrishna would say with 
a smile, “Whatever is there, is also here 
(showing his own body)”. According to 
Saradananda, the biographer-disciple of Shri 
Ramakrishna, ‘here’ means not only the 
‘within’ of all human beings, but also the 
greatest manifestation of spiritual power 
manifested in their Master, Shri Rama- 
krishna’s life . 3 Sincere seekers would see in 
the Master an awful presence of Divinity. 

Persons either puffed up by the world’s 
vanity of cerebral scholarship or scorched 
by the world’s fire, would become chastened, 
humbled, purified and ‘whole’ by a single 
word,. a touch or even a single glance of his. 
Ramakrishna himself once revealed, “What 
the Mother shows to me is that such a power 
has come into this (i.e. his body), that I need 
not even touch people any more. It is suffi- 
cient if she asks me to touch anyone, atid 
that one will get awakened even by the 
touch .” 4 Seeing him, his disciples believed 
for the first time in ‘the hidden springs of 
power and holiness’ of the great incarnations 
like Jesus, Buddha or Shri Chaitanya. 
Saradananda wrote. 



2. Swami Saradananda, The Great Master 
(Tr.), Ramakrishna Math, Madras-4, 1978, P. 641. 

3* The Great Master, P. 646-647. 

4. Ibid. P. 704. 



We laboured under the misconception that the 
record of the uncommon events in their lives were 
later additions made by disciples with the ulterior 
motive of adding to their own number. And the 
incarnations themselves, we inferred, were queer, 
imaginary, mythical beings, without any signi- 
ficance to the civilised world. We have come to 
know the truth about this through the holy con- 
tact wih Shri Ramakrishna. 5 

It was a strange coincidence that when- 
ever Shri Ramakrishna practised any parti- 
cular doctrine and realised perfection in it, 
the followers of that very doctrine came to 
him of themselves, saw in him their perfect 
ideal, and thus progressed further spiritual 
development . 6 During one such period real 
Paramahamsas, the truly enlightened souls, 
came to him in large numbers. Many of 
them were to be found in his room day and 
night, discussing and debating for glorifying 
their own ways of devotion. Inspired from 
within, Ramakrishna gave them simple 
solutions of those knotty problems. “I told 
them of those solutions and their differences 
were removed forthwith”, Ramakrishna 
said . 7 

At another period Ramayat ‘Babas’, 
monk's worshipping Shri Ramachandra, 
began to pour in large numbers. Their 
devotion to the Lord inspired Ramakrishna. 
It was one of these monks who brought 
the image of Ramlala, the image of child 
Rama. This monk had been worshipping 
the small idol of Shri Rama for years. But 
coming in contact with Shri Ramakrishna 
at Dakshineshwar his worship bore fruit. 
There the monk had the direct vision of 
Shri Rama. After the vision, with a sense 
of fulfilment, the Babaji came one day to 
Ramakrishna, and said, ‘Ramlala has shown 
himself to me in the way I wanted to have 
his vision and has thus fulfilled my life’s 
aspiration. Moreover, he said, He would 



5. Ibid. P. 768. 
6 - Ibid. P. 641. 
7. Ibid. P. 602. 
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not go from here ; for he does not like to 
leave you behind and go elsewhere. My 
mind is, however, free from sorrow and 
pain, as I find that Ramlala lives happily 
with you, playing and sporting all the live- 
long day. Knowing that, he is happy with 
you, I too shall feel happy .’ 8 He then gave 
the idol of Ramlala to Ramakrishna and 
departed. Since then the image of Ramlala 
was with the Master and as the readers of 
Shri Ramakrishna’s life know, how this 
image became a living soul by his burning 
devotion. 

•Yv' 'VV W •7V' 

‘There is a special power of God — in those 
who are adored and respected by many’, 
Shri Ramakrishna used to say. That is why, 
he himself used to go and meet with all 
humility the well-known religious teachers, 
highly respected persons, and men of know- 
ledge and devotion, during his life time. 

With this eagerness Shri Ramakrishna 
went one day to see Bhagavan Das, the 
highly respected Vaishnava Babaji, then 
eighty years old. Babaji was at that moment 
scolding a sadhu with the words, ‘I will expel 
him’, ‘I will teach people’, etc. 

Ramakrishna heard him for some time. 
Then suddenly he stood up and said to the 
Babaji in an inspired mood: “How is it! 
Are you so egoistic even now ? You are 
speaking of teaching people, of expelling 
them, of accepting, or rejecting things ! 
Who are you to teach people ? Only He 
to whom the whole world belongs, could do 
that. If he does not, could you accomplish 
it ?” 

The Babaji was humbled. He felt a far 
superior presence before him. Later, when 
he came to know that this man was the 
Paramahamsa of Dakshineshwar, who under 
the influence of a spiritual mood had occu« 
pied the seat of Shri Chaitanya at the Hari- 
sabha of Kalutola, he felt repented and 



8- Ibid. P. 612. 



thought, “Is it this person whom I called 
names for nothing ! ” He saluted Shri Rama- 
krishna with humility and begged his 
pardon . 9 

Vaishnava Charan, the well-known 
Vaishnava leader, who came in close contact 
with the Master said that all the signs of 
the nineteen kinds of spiritual moods — the 
co-existence of which has been called in the 
devotional scriptures as the ‘Mahabhava’, 
the great mood, and observed only in the 
lives of Shri Radha, the embodiment of 
spiritual moods, and in Shri Chaitanya — 
were seen manifested in the Master. He also 
said, “No Jiva (ordinary human being) in 
the past could sustain the tremendous 
impact of all of them, and no jiva in the 
future too will be able to do so according 
to the scriptures .” 10 

Pundit Gauri was a great scholar in 
scriptures and a Tantric Sadhaka who 
worshipped his wife as the Divine Mother 
Herself. He developed the strange power of 
lighting a homa fire of one mund of wood 
on the palm of his hand. He had also an 
occult power of silencing his opponents by 
a powerful and loud chanting of a hymn of 
the Divine Mother. When slowly Rama- 
krishna cured him of these occult powers, 
Gauri realised the incarnation power behind 
the simple man. He said with all reverence, 
“My conviction is that you are He, from a 
part of whom the incarnations come down 
to the world from age to age to do good to 
humanity, and with whose power they 
accomplish that work of theirs.” 

In Ramakrishna’s contact, Gauri slowly 
developed a dispassion to the world. As his 
desire for getting final enlightenment got 
intensified, he secretly prepared to leave the 
world. One day at an auspicious moment 
he bowed down at the feet of Ramakrishna 
and asked leave of him with tears. “Bless 



9- Ibid. P. 669. 

10. Ibid. P. 582. 
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me, so that I may have my desire fulfilled. 
I’ll not return before I realise God.” Since 
then nothing more was known of Pundit 
Gauri, in spite of a great deal of search . 11 

Pundit Narayan Shastri, a spiritual seeker 
and a scholar from Rajaputana was a 
celebate (an orthodox brahmacharin) and 
studied various scriptures continuously for 
twenty five years. He had already mastered 
the five systems of Indian philosophy in 
other places and finally came to Bengal to 
study the Nyaya Philosophy. Eventually he 
came to Dakshineshwar, and met Shri Rama- 
krishna. Seeing Ramakrishna’s frequent 
flights to samadhi, the highest state of 
absorption in God, Narayan Shastri realised 
that he himself had merely read the words 
like samadhi, immediate knowledge etc., 
while Shri Ramakrishna was actually 
experiencing these states day and night. In 
the Master’s divine company, the desire for 
direct spiritual realisation deepened in 
Shastri. After taking the vow of sannyasa 
and getting initiated with a mantra from 
Shri Ramakrishna one day he begged for 
the Master’s blessings, worshipped his feet 
and left Dakshineshwar for ever in quest of 
God-realisation. Later findings have shown 
that Shastri had evolved into an enlightened 
person at the end of his life in Vashistha 
Ashrama probably situated in Assam . 12 

Pundit Padmalochan was the court Pundit 
of Burdwan. When Shri Ramakrishna came to 
know of his profound scriptural knowledge, 
his simplicity and genuineness, he himself 
went to see the scholar. By scriptural 
practise the pundit attained a supernatural 
power with which he became invincible in 
the assemblies of scholars. He used to 
always have with him a towel and water-pot 
with a spout filled with water. Just before 
the assembly he would wash his hands and 
face with this towel and water, and then 

1 1 —i 

U- Ibid. P. 592-595. 

12 . Ibid. P. 625-630. 



attain victory in debate. One day when the 
pundit was getting ready to face a debate, 
Shri Ramakrishna hid the towel and the 
water pot. When he came to know that it 
was Shri Ramakrishna who had concealed 
them, he was astonished, since none in the 
world knew about this power which was 
granted to him by Divine Mother. From 
that day onwards the pundit came to regard 
him as the personification of his chosen 
deity and an incarnation of God. When he 
fell fatally sick, Shri Ramakrishna himself 
went to see him. Seeing the Master Padma- 
lochan was overjoyed and said, ‘When I 
shall come round, I’ll convene a meeting of 
all the scholars and tell them all that you 
are an Incarnation of God. I’ll see who can 
refute my word .’ 13 

Shri Ramakrishna taught that ‘occult 
power’ can give one power, prestige and 
worldly comforts which ultimately drown 
the seeker in spiritual quest in worldly 
enjoyments. One must learn to overcome 
them in order to attain divine life. 

Pundit Shashadhar was the most well-known 
scholar on Hinduism during those days, 
who was drawing lots of educated Hindus 
to his discourses on Hinduism. It was at 
a time when young Hindus were embracing 
either Brahmo religion or Christianity. One 
day the Pundit came to Balaram Babu’s 
house in order to see the Master. When 
Ramakrishna began to speak to the eminent 
scholar a flow of words came out of his 
mouth, as if inspired by God. Seeing the 
great purity and devotion of Shri Rama- 
krishna, he realised that despite his scholas- 
ticism he was but a baby in the realm of 
spirituality. Dissolved in tears, he prayed 
to Shri Ramakrishna with folded hands, 
“My heart has dried up by discussing philo- 
sophy. Please endow me with a drop of 
devotion.” One day in a state of ecstasy, 
Shri Ramakrishna touched the Pundit. An 

13. ibid. P. 634. 
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eye witness wrote, -When Shri Ramakrishna 
returned to consciousness he saw that he 
(the Pundit) was weeping ; he was completely 
changed.* 14 

Swami Dayananda Saraswati (1824-1883), 
founder of the Arya Samaj movement, was 
a great scholar in the Vedas. His powerful 
preachings for a Hindu revivalist movement 
against the encroachments of Islam and 
Christianity drew many orthodox Hindu 
minds towards his movement. When he 
came to visit Calcutta, the westernised 
capital of British India, Shri Ramakrishna 
went to sec him. He saw in the scholar a 
zealous leader with thoughts like: “I’ll do 
something, I’ll found a doctrine.” What 
influence Shri Ramakrishna exerted on 
Dayananda is not exactly known. M., the 
writer of the Gospel of Shri Ramakrishna, 
recorded these words of Swami Dayananda 
probably uttered later on, “We have only 
read the Vedas and Vedanta, but he (Rama- 
krishna) has realised their essence.” 15 

V 

Devendranalh Tagore, a highly rich and 
aristocratic leader of the original (Adi) 
Brahmo Samaj of Bengal, was already known 
to the society as Maharshi (a great sage). 
Shri Ramakrishna. as usual, came to see 
him. Devendranalh recited some passages 
from the Vedas, describing the universe as 

m 

a chandelier and each livina being a lamp 

w W A 

in it. The description tallied with Rama- 
krishna’s own mystic experiences. Rama- 
krishna formed a high opinion of Devendra 
as a householder devotee. Devendra liked 
Ramakrishna, but not his strange -simplicity 
and his incapacity to hold tight his own 
cloth. Later on Shri Ramakrishna said of 
Devendranath, “If after enjoying so much 
wealth, Devendranath hand't thought of 
God, then people would have cried shame 
upon him. ... There is an ocean of difference 

H. Ibid. P. 726. 

15. Swami Prabhananda: First Meetings with 
Shri Ramakrishna, Ramakrishna Math. Madras. 
1987. P. 70-72. 



between a real, a 11 -renounci ns devotee of 

W 

God and a householder devotee.” 16 

Keshav Chandra Sen, the eminent Brahmo 
leader of 19th century Calcutta, was widely 
known and respected, both in India and 
England, where he delivered many lectures 
on Christ, and was received by Queen 
Victoria. Due to his influence, young 
Bengal youth like Narendra and others were 
drawn to religion. In January, 1880 Keshav 
founded the new wing of ‘Brahmo Samaj' 
with the name of ‘New Dispensation’. 

When Shri Ramakrishna heard of Keshav, 
he himself went to see him. He saw in 
Keshav a divine man ( Daivi Loka). Later 
on Keshav came to see the Master who one 
day said to him, “Your mind, O Keshav, 
has now attained that state in which you can 
live in the world as also in Existence-Know- 
ledge-Bliss.” A few meetings with Shri 
Ramakrishna brought a radical change in 
Keshav’s mind. It is Shri Ramakrishna who 
first bowed low to Keshav and taught the 
old tradition of showing humble -respect to 
holy persons. Later on Keshav used to 
salute Shri Ramakrishna with bunches of 
flowers. He and his followers were slowly 
attracted towards Shri Ramakrishna’s sweet 
chanting of the name of Divine Mother. 
Ramakrishna said, ‘Keshav and his followers 
got from here the names of Hari and the 
Divine Mother.’ 

Shri Ramakrishna’s spontaneous respect to 
all religions slowly made Keshav, too, res- 
pectful to his original fold, Hinduism. Rama- 
krishna’s love of Hari and Divine Mother 
slowly filtered into his Samaj. New songs 
were composed by Keshav’s followers which 
are directly inspired by Ramakrishna’s love 
of- Mother. Keshav’s own followers later 
on wrote, “Acharya Dcva (Keshav) learnt 
from him to a great extent to address God 
with the sweet appellation of Mother like 



16- Ibid. P. 43. 
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a simple child, to pray to her and crave 
indulgences like a child.”i7 

Pundit Ishvar Chandra Vidyasagar was 
an illustrious name in 19th century Bengal. 
His vast erudition, his spirit of indepen- 
dence, his love and respect for traditional 
ways of living, and above all his compassion 
to poor people had drawn Ramakrishna 
who one day came to see him. Shri Rama- 
krishna was seventeen years younger to 
Vidyasagar. To the pundit he said, “You 
are the ocean of Vidya, knowledge. You 
are the ocean of condensed milk. Besides, 
you are already a siddha. And you possess 
such a tender nature! You are so compas- 
sionate! Vultures soar very high in the sky, 
but their eyes are fixed on rotten carrion 
on the ground. The book-learned are repu- 
ted to be wise, but they are in search of 
carrion . They are attached to the world of 
ignorance. Compassion, love of God, and 
renunciation are the glories of true know- 
ledge.” 

To Vidyasagar Shri Ramakrishna brought 
the revelation that God can neither be attai- 
ned nor described through book-knowledge. 
Whatever has been spoken out, said Rama- 
krishna, by human tongue, is defiled, except 
Brahman. ‘What Brahman is cannot be 
described,’ he said. Shri Ramakrishna also 
taught him that it is due to the higher 
manifestation of the divine qualities that 
man becomes greater than others, “And why 
do all people respect you ? Have you grown 
a pair of horns ? You have more compas- 
sion and learning. Therefore, people honour 
you and come to pay you their respects.” 
Ramakrishna told him that his philanthropic 
activities, when performed disinterestedly, 
would make his mind pure in which will 
grow the love of God, and that love would 
make him realise God. Finally said Shri 
Ramakrishna, “There is gold buried in your 
heart, but you are not yet aware of it. It 



17. Ibid. P. 86. 



is covered with a thin layer of clay. Once 
you are aware of it, all these activities of 
yours will lessen.’’ Could Vidyasagar realise 
the deeper impact of the message ? 18 

Pundit Shivanath Shastri, a great Sanskrit 
scholar and a writer of repute, was a well- 
known Brahmo leader of those days. In 
1875, when Shivanath came to visit the yogi 
of Dakshineshwar, he was a twenty eight 
year old headmaster of a Calcutta School. 
At the first sight, Ramakrishna developed a 
love for Shivanath as a devotee of God. 
After a few visits to Ramakrishna, 
Shivanath, however, felt a dichotomy in his 
mind. On the one hand, was Ramakrishna’s 
irresistible love and affections for him. On 
the otherhand, was his desire to lead the 
Brahmo Samaj. Finally, the latter urge 
won, Shivanath admitted, “In my nature 
my love for men prevails over my love for 
God.” 19 

Soon, when Shivanath found that Vijay- 
krishna Goswami, another Brahmo leader, 
under Shri Ramakrishna’s influence left the 
Brahmo Samaj in order to devote himself 
wholly to spiritual practices, he stopped 
visiting Ramakrishna. To others he said, 
‘If I go there (to Shri Ramakrishna) fre- 
quently, all the others of the Brahmo Samaj 
will do so in imitation of me and, as a result, 
the Samaj will collapse.’ Shivanath even 
openly declared to many persons that despite 
spiritual excellence, Ramakrishna frequently 
became ‘unconscious’ in his epileptic fit 
which people mistakenly consider as a state 
of samadhi. Shri Ramakrishna’s answer to 
this opinion of Shivanath is well-known, 
“Shivanath once remarked that too much 
thinking about God confounds the brain. 
Thereupon I said to him, ‘How can one 
become unconscious by thinking of Consci- 

18. The Gospel of Shri Ramakrishna, by M., 
Tr. Swami Nikhilananda, Ramakrishna- Vi veka- 
nanda Centre, New York, 1942, P. 101-108. 

19* First Meetings with Shri Ramakrishna , 
P. 92-103. 
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ousness ? But Shivanath did not change his 
opinion. Probably his intellectual conceit 
did not allow him to dive deep in the realm 
of God. Later, Shivanath admitted that he 
had preached Brahmoism at the cost of both 
his own spiritual progress and the progress 
of the Samaj. In his later life he used to 
recite every morning a Sanskrit hymn to 
gurus, composed by himself, in which he 
used to salute Shri Ramakrishna as a guru 
who was a perfected worshipper of Shakti 
and endowed with the attitude of Divine 
Motherhood .” 20 

Shri Ramakrishna saw the utter hollow- 
ness of many self appointed religious teachers 
of those days who were more after name, 
fame and worldly pleasures than a genuine 
search for God. To the Brahmo leader 
Pratap Chandra Mazoomdar who came to 
visit Shri Ramakrishna, he exposed the utter 
puerility of such empty words. 

One can very well understand the inner feeling 
of a teacher of your Brahmo Samaj by hearing 
his preaching. Once I went to a meeting of a 
Hari Sabha. The preacher of the day was a 
Pundit named Samadhyayi. And can you imagine 
what he said ? He said in the course of his 
sermon: ‘God is dry. We must make Him sweet 
and fresh with our love and devotion.’ I was 
reminded of a story. A boy once said: ‘At my 
uncle’s house there are many horses. Oh, yes! 
His whole cow-shed is full of them.’ Now if it 
was really a cow-shed, then horses could not be 
kept there. Possibly he had only cows. 

Just fancy, to describe God, who is of the 
very nature of Love and Bliss, as dry! It only 
proves that the man has never experienced what 
God is like. 

Such preachers obviously come to clash 
for power and position. When Kesha v died, 
quarrels began as to choice of the next 
leader. To Pratap who was going to step 
into Keshav’s shoes, Shri Ramakrishna made 
fun of such quarrels and finally asked him 



20 . First Meetings with Shri Ramakrishna , 

P. 101. 



in inspired words to dive deeper in search of 
God, 

Let me tell you something. You are a learned 
and intelligent and serious-minded soul. Keshav 
and you were like the two brothers, Gaur and 
Nitai. You have had enough of lectures, argu- 
ments, quarrels, discussions, and dissensions. Can 
such things, interest you any more ? Now gather 
your whole mind and direct it to God. Plunge 
deep into God.” ... “You don’t have to perpetuate 
Keshav’s name. Remember that he achieved all 
his success through the will of God. Through 
the divine will his work was established, and 
through the divine will it is disintegrating. What 
can you do about it ? Now it is your bounden 
duty to give your entire mind to God, to plunge 
deep into the Ocean of His Love. Saying these 
words the Master sang in his sweet voice: 

Dive deep, O mind, dive deep in the Ocean of 

God’s Beauty ; 

If you descend to the uttermost depths, 
There you will find the gem of Love.2l 

Pratap realised the greatness of the Master 
and wrote, “He has no other thought, no 
other occupation, neither relation, no other 
friend in his humble life than his God... But 
so long as he is spared to us, gladly shall 
we sit at his feet to learn from him the 
sublime precepts of purity, unworldliness, 
spirituality and inebriation in the love of 
God.” 2 * 

Despite this reverence, Pratap failed to 
accept the Master’s words. Probably like 
seeds fallen in thorny bushes, his little devo- 
tion was later on overshadowed by his 
irrepressible antagonism against the rising 
fame of Vivekananda. 

While the self-conceited pundits and 
preachers failed to accept the Master’s 
message, the more genuine souls were totally 
transfigured by offering a spontaneous res- 
ponse to Shri Ramakrishna’s advice. 



21 • The Gospel of Shri Ramakrishna, P. 115, 
615, 454-55. 

22* Shri Ramakrishna in the eyes of Brahma 
and Christian Admirers , Ed. Nanda Mukherji, 
Firma KLM, Calcutta, 1976, P. 11. 
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Vijaykrishna Goswami, another leader of 
Brahmo Samaj, had his natural way of 
devotion instantly inflamed after meeting 
Ramakrishna. While at Dacca, he had a 
vision of Shri Ramakrishna. Coming in the 
Master’s direct contact, Vijaykrishna left 
the Samaj and totally devoted himself to 
spiritual practices. “We are unable to 
understand you only because you are thus 
so easily available near home,” he said . 23 
Vijaykrishna soon realised the great incarna- 
tion power in the body of Shri Ramakrishna. 
One day in front of all Vijay said to him, 
T have now realised who you are.’ In 
ecstasy Ramakrishna replied: “If so, so be 
it .” 24 Vijay fell prostrate and clung to his 
feet, while Shri Ramakrishna stood motion- 
less, a picture. Vijaykrishna emerged a 
well-known spiritual teacher in later life. 

One Mr. Williams, a devoted Christian 
came to know of Shri Ramakrishna from a 
brahmo preacher in north western India. 
He came to meet the Master at Dakshi- 
neshwar. After a few visits Williams came 
to believe in Ramakrishna as “Jesus him- 
self, the Son Of God, the embodiment of 
eternal consciousness”. In Shri Rama- 
krishna’s contact his orthodoxy was gone. 
He used to come to salute the Kali in 
Siddheshwari temple at Thanthania in 
Calcutta, and later on devoted himself in 
“practising austerities at some place in the 
Himalayas to the north of Punjab till 
death .” 25 

Prabhu Dayal Mishra, an Indian Christian 
and a Quaker, had a vision of Shri Rama- 
krishna as a yogi. When Mishra met Rama- 
krishna he saw his beloved Christ in Rama- 
krishna, and said, “Since that day (the day 
of the vision of yogi). I have surrendered 
to you, my mind, soul, and body.” To all 
present, in the Master’s presence Mishra 

23* The Great Master, P. 706. 

24. The Gospel of Shri Ramakrishna , P. 881. 

25 - The First Meetings with Shri Ramakrishna , 
P. 169. 



said, “You do not recognise who he is. He 
and Jesus Christ are one. ... He is the pre- 
sent Jesus Christ .” 26 

It is only the best of devotees and aspi- 
rants, said Saradananda, who could recognise 
the Master as the ‘Incarnation of the Age .’ 27 

* * * * 

Shri Ramakrishna’s power as a supreme 
religious teacher becomes more evident 
when we see his wonderful influence on his 
own teachers like Bhairavi Brahmani and 
Tota Puri. Bhairavi Brahmani, the first 
teacher of Shri Ramakrishna, was a great 
authority of scriptures and an adept in 
Tantra Sadhana. She led Ramakrishna like 
a child in sixty-four types of Tantra Sadhana 
in all of which he attained success. It is 
she who first convened a meeting of pundits 
and declared in front of them that Shri 
Ramakrishna was an incarnation of God. 

But when Shri Ramakrishna expressed 
the desire to practise Advaita Sadhana 
under the guidance of Tota Puri, she 
advised him not to go for that lest all his 
devotions to God should take wings. Despite 
her spiritual eminence, she could not appre- 
ciate the Advaita state of total absorption 
in the Impersonal Brahman spoken of in the 
Vedanta. She wanted to have her disciple 
totally under her guidance only. The 
Brahmani began to feel jealous if her 
disciple mixed much with anyone else or 
showed great respect to any other aspirant 
or devotee of God. But slowly she realised 
that her attraction to Ramakrishna, her 
disciple, was like the tie of a golden chain 
and she had to break it in order to progress 
further in spiritual life. At last, she left 
Dakshineshwar and the holy company of 
Shri Ramakrishna and devoted the rest of 
her life for God-realisation in Benares . 28 



29. Ibid. P. 408-412. 

27* The Great Master, P. 623, 
28. ibid. P. 545-546. 
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The incident of Tota Puri is perhaps the 
most significant one where Shri Rama- 
krishna, the disciple, ultimately emerged as 
the guide and teacher of his own great 
teacher. By an ardent practice of forty long 
years, Tota had attained the Advaita realisa- 
tion that Brahman alone is Real, and the 
world is illusory. Tota had a rare spirit of 
renunciation and detachment from the 
world. He developed a calm (shanta) mood 
like rishis. And nowhere did he stay for 
more than three days, for fear of developing 
attachment to any place or person. Shri 
Ramakrishna’s rare attraction upset his 
long habit. Tota lived with him continuously 
for eleven months at Dakshineshwar . 29 

Tota did not believe in devotion to any 
Personal God. When Shri Ramakrishna 
would chant God’s name, Tota sarcastically 
remarked, “Are you fashioning chapatis by 
clapping your hands ?” 

Even the Jnani has got human limitations. 
One day, when someone came to light his 
smoke from the fire (. dhuni ) Tota flew into 
a rage. To him the dhuni fire was sacred. 
Seeing Tota’s anger at the visitor who came 
to light his smoke from the dhuni, Rama- 
krishna burst into a roar of laughter in a 
semi-conscious mood and said, “Ah, wret- 
chedness! Ah, forgetfulness! I see at the 
same time the depth of your knowledge of 
Brahman! Just now you were saying, ‘there 
is nothing except Brahman and all things 
and persons in the universe are merely its 
manifestations.’ But forgetting everything 
the very moment, you are ready to beat a 
man! This is why / laugh , thinking of the 
omnipotence of Maya.” 

Tota was yet to see the dreadful face of 
Maya, her “all-devouring form, horrible as 
the shadow of death.” Due to strong 
physique all along, Tota never knew that 
terrible physical sufferings can a generate 
even in the strongest person a terrible diffi- 



29* Ibid. p. 549. 



dence regarding one’s own power which 
overwhelms the seeker with a fatal despair 
and teaches him that it is God’s grace alone 
that can save men during such unspeakable 
sufferings, and without that, all the efforts 
of man would only produce contrary results. 
Soon came a dreadful disease of dysentery 
which began to eat into the vitals of Tota’s 
body that was now inflicted with agonising 
pain. Tota struggled for a period, but finally 
unable to bear the pain, he decided one 
night to drown himself in the Ganga. That 
blessed night Tota entered into the water, 
but nowhere it was more than knee-deep. 
Even after wading near the other bank, 
Tota could not drown himself. He stood 
awed and puzzled. Unable to think any 
more Tota started back to the shore. All 
of a sudden, he realised the inscrutable 
power of Maya whom his disciple Rama- 
krishna worshipped as Mother, and looked 
up to as an all-dependent child. His heart 
was now filled with devotion to Mother. He 
felt that all the quarters were reverberating 
with cries: ‘Mother! Mother!’ His heart 

overflowed with joy. Though there was 
pain in the body, there was now no feeling 
of it. He was transfigured. Quietly he 
walked up to the dhuni fire under the 
Panchavati, sat there, and spent the rest of 
the night in meditation and repetition of 
the name of the Divine Mother. In the 
early morning when his disciple came, Tota 
narrated the entire incident. “It is the 
disease,” he said, “that has acted as a 
friend to me. I had the vision of the Mother 
of the Universe last night and am freed from 
the disease by Her grace. Ah ! how ignorant 
I was so long! Well, please persuade your 
Mother now to allow me to leave this place. 
I am now convinced that it was she who 
kept me confined here somehow or other in 
order to teach me this Truth .” 30 

In the early dawn when the temple music 



30. ibid. P. 561. 
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began to ring from the music tower, Tota, Advaita realisation — “I am Brahman” — 
along with his disciple Ramakrishna who now culminated into his final realisation- 
had now turned into his final guide and Mother is all. She is the wire puller. We 
teacher, went to Mother’s temple and are the automata. The final peace is in Her 
prostrated before the Divine Mother. The Will. “Ta sua voluntade e’nostra pace ” 
long night of suffering was over. Tota’s (In His will is our peace). 



ADVAITA FOR THE MASSES 

SWAMI ATM ARAM AN AND A 



Advaita, the knowledge of the spiritual 
oneness of everything we perceive, the gran- 
dest of discoveries by the Vedic sages, was 
for some unknown reason never taught to 
the masses in its purest form. Nevertheless, 
what little of it did reach them in a ‘diluted’ 
form had raised the Vedic civilisation and 
culture to unparalleled heights. Swami 
Vivekananda considered it his special 
mission to broadcast Advaita to the masses, 
without dilution. He hoped that thereby a 
fundamental change could be effected over 
the whole world. It is understanding that 
guides man. So, if the masses could be given 
the Truth, then civilisation, culture and 
values too would be profoundly influenced. 

Civilisation , Culture, Values : 

Organisation of the production, distribu- 
tion and protection of the material needs 
of man leads to civilisation. While it grows 
in complexity and strives for stability, it 
develops in culture— people’s intellectual 
understanding about themselves, the things 
around them (Nature), the relationship bet- 
ween man and nature, etc. increases. 
Accordingly, the civilisation patterns its 
activities. Culture, again, leads to the deve- 
lopment of values, standards by which are 
judged jthe actions and thoughts of man 
and the worth and desirability of material 
things etc. Values are the ‘essence’ of 



culture. To the extent that people’s com- 
prehension about themselves and Nature is 
materialistic, their culture ,and civilisation 
too are materialistic. So are their values — 
‘mundane’ ; for they determine the worth 
of things in terms of material prosperity of 
the civilisation. Some civilisations, after 
attaining a fair degree of stability, happen 
to focus their attention and their fund of 
knowledge on theological and philosophical 
questions dealing with life, death, freedom, 
happiness, the forces controlling Nature, 
the causes of things, the cause of these 
causes, etc. The quest ends, on the one 
hand, in deities, gods, a God of gods, or 
‘the King of heaven and earth’, and on the 
other, in a further understanding of man as 
a ‘soul’, a mind-spirit entity. Existing 
values then derive a new authority. Some 
are modified or rejected, and some new 
ones also get established. The discovery of 
these spiritual realities, transcending and 
controlling material Nature, radically changes 
human perspective. Initially man’s relation- 
ship with a deity or god or even that Ruler- 
God is understood only in terms of mere 
‘this-worldly gains’, avoidance of suffering, 
protection and glorification of civilisation, 
etc., or at best a life hereafter in heaven in 
the company of that spiritual entity. These 
civilisations, though governed by a spiritual 
reality, have to be called ‘materialistic’ or 
‘pseudo-spiritual’, because they merely seek 
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for a heaven on earth, or worse, a heaven 
up there! 

However, those cultures in which a Per- 
sonal God has been discovered may develop 
an entirely new, higher and spiritual value, 
viz, mukti, Liberation, Emancipation, when 
that God is realised by man as one’s very 
own, as love personified, as being transcen- 
dental and at the same time immanent in 
all created thirigs, existing in the hearts of 
all creatures. Then, cultivation of pure 
unbargaining love for Him, constant re- 
membrance of Him in the midst of all acti- 
vities, worshipping Him through tireless 
service of all His creatures, direct com- 
munion with Him, etc. become the sole 
purpose of human life. Man’s activities and 




of being a means to that goal. By living this 
life thus, a devotee of God goes after death 
to His abode — to be in His company through 
eternity, never to be cast back into this 
miserable cycle of life and death. This is 
called mukti. In the process of realising 
God, man finds that he himself is really a 
purely spiritual entity, an individual soul, 
a part of God. Desires for a sensate and 
happy life here, a materially better society, 
a perfect civilisation, etc., are all cast aside. 
Different cultures and civilisations have 
discovered their respective God, each, unfor- 
tunately, a protector and benefactor of His 
own worshippers! 

Two points are worth noting at this stage. 
Firstly, there are two parallel lines of 
growth — man’s understanding about himself, 
and man’s understanding about God. 
Secondly, with the discovery of a Personal 
God, theologians invariably try to choke off 
any further independent development in 
human knowledge, thereby leading to serious 

internal tensions in those civilisations. 

* 

In India : 

Only in India was the nature of that 
individual soul. Nature and the Personal 



God further investigated, leading to the 
discovery that they are really appearances 
of one universal, impersonal spiritual Reality, 
called Brahman, which is the source of all 
that exists, which, in fact, is all that exists, 
which is Existence-Consciousness-Bliss, and 
Truth-Knowledge-Beauty. Another ideal of 
mukti took roots. Even that deep-seated 
subtle clinging to individuality, betrayed in 
the desire for rebirth in heaven, in the abode 
of God, and the constant company with 
Him. through eternity, was given up ! In this 
case, by mukti was meant the realisation of 
the identity of Brahman and the individual 
soul (Atman, Self) — Self-realisation, realisa- 
tion of Oneness. 

Value-systems that are derived from the 
knowledge of such a Reality alone constitute 
a universal spiritual culture, and this is the 
highest. What is implied by ‘highest cul- 
ture’ ? That culture of which the values are 
derived from a perfect and complete know- 
ledge of the real nature of things: their 

spiritual oneness. And a ‘spiritual culture’ 
is one where man’s understanding and, there- 
fore, his activities are pervaded, guided, by 
that knowledge of Oneness. And, since 
there can be no further progress in know- 
ledge beyond the absolute spiritual unity of 
man. Nature and God in Brahman, the 
universal spiritual culture is the highest. 
Materialistic civilisations disintegrate after 
a time unless they are able to obtain higher 
values from a spiritual truth, or to redefine 
their existing values in the light of that 
truth. Certain civilisations, tribal or racial, 
even though possessing a semblance of 
spiritual culture, may stagnate and destroy 
themselves or each other ; for where the 
sanction for values is from a deity, god or 
a Personal God, and those values are 
‘mundane’, the culture so developed becomes 
‘this-worldly’, and the civilisation ‘imperia- 
listic’, aggressive and acquisitive. It may 
also be noted in passing that in such cultures 
the divisions between man and Nature, and 
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between matter and spirit (or consciousness), 
remain unresolved. Only that culture whose 
basis is that universal spiritual truth is 
capable of raising its civilisation to great 

s 

heights. 

The Indian civilisation still lives and 
thrives, notwithstanding great rises and 
falls, because its cultural values are nour- 
ished by that truth of Brahman, which 
embraces within itself all individual cultures, 
justifies all values, and also resolves the 
division between man, matter and consci- 
ousness. It is the truth of Advaita, of non- 
duality, oT the spiritual oneness of all thesei 
that are perceived as manifold. The highest 
value, mukti , Self-realisation, derived from 
this truth does not destroy those values that 
have been developed so far, but it provides 
a rationale for them: All values — morality, 
goodness, equality, justice, fearlessness, 
truth, beauty, individual dignity, unselfish- 
ness, etc. — are what they are because 
‘Brahman is all that exists. This individual 
soul of mine, I myself, as also all these other 
entities around me are one with Brahman’, 
and not because some external authority, a 
scripture or some person says so, or because 
a deity or God has to be pleased, or merely 
because these values ensure a better society, 
a prosperous civilisation. The corresponding 
culture does not submerge or swallow other 
existing cultures, but it enriches them. Nor 
does a civilisation with such a culture destroy 
other civilisations. On the basic truth of 
Advaita, all civilisations, all cultures and 
all values can, without giving up their res- 
pective characteristics, co-exist. All human 
activities are viewed as meant for expressing 
the divinity of the soul, and are oriented 
towards realising that truth of Advaita, 
spiritual oneness. 

Thus then, a culture that evolves with the 
development of a civilisation, meeting the 
‘mundane’ needs of the latter, becomes 
‘spiritual’ when the quest of its people takes 
a leap beyond the sensate and comes face 



to face with the reality that is Brahman. 
An important fact of this discovery is that 
it is not ‘objective’, retaining a distinction 
between the ‘enquirer’ and the ‘object of 
enquiry’, between the ‘observer’ and the 
‘observed’. In the discovery of Brahman, 
the ‘seeker’ and the ‘sought’ become one! 
In the Vedas, which is a record of the 
social, cultural and spiritual journey of the 
forefathers of the Indians,, we find such 
astounding exclamations as, ‘All this is 
verily Brahman’, ‘Thou art That (Brahman)’, 
‘I am Brahman’, ‘It is I who have become 
all this’, etc. What an immense ground has 
been covered! At one end is the primitive 
man just evolved from the animal, and at 
the other is the Vedic sage boldly asserting, 
‘I myself am all this that is perceived as 
the many. In me are they, and I in them!’ 
This is true spirituality, where man, in quest 
of higher and higher cultural values, greater 
and deeper knowledge, ultimately ends in 
realising, in becoming, the Spirit. We might 
as well say that a fully cultured person is 
also a truly spiritual person, and vice versa! 

The physical organisation of people and 
societies is the body of a civilisation, the 
highest value it has discovered forms its 
lifegiving spirit, and the various ways in 
which that civilisation gives expression to 
its spirit is a measure of its culture. A 
civilisation that has as its highest spiritual 
discovery, the basis of all its other values, 
a Ruler-God who is vengeful, exclusive, 
and conquering, becomes like him. A civi- 
lisation that has as its highest spiritual 
discovery an impersonal Reality which is 
all-inclusive. Bliss and Beauty, and which is 
manifesting itself in infinite varieties that 
speak of its glories, reflects that Reality 
accordingly. The Vedic civilisation-culture 
is the only example in this case. 

Rise and Fall and Rise: 

Once a culture founds itself on such a 
spiritual Truth, why does the civilisation it 
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governs suffer a fall ? The most important 
causes are: (1) Cultural values do not 
reach the masses. A civilisation is not a 
monolith that moves en masse. It is a dyna- 
mic, changing, growing, gigantic organism 
consisting of individual Human beings, 
groups, societies, etc., each with a life of its 
own. Ultimately it is the individual who 
matters. Now, cultural values are not like 
commodities which can be moved rapidly 
through the channels of a civilisation, or 
like social laws which may spread quickly. 
Values are discovered and defined by some 
human minds. Those have to be received 
by other inividuals. This takes more time 
where a value has to modify or replace a 
pre-existing one. Further, values are trans- 
mitted from its first discoverers through a 
succession of teachers and students, through 
education. Where education and, therefore, 
values, do not reach the masses, the whole 
civilisation ceases to move in a harmonious 
way. 

(2) The rise of a powerful priestly class: 
Discovery of deities etc. results in people 
developing special rituals etc. to appease 
them for favouring the civilisation as also 
its individuals. The priests, who specialise 
in these rituals etc., come to enjoy an indis- 
pensable position in society. Time corrupts 
them with power, money and honour. 
Through theology and rituals the priests try 
to retain their hold over the masses — 
threatening them that they alone, as the 
sole agents of God and the indisputable 
interpreters of His intentions, control by 
proxy the course of man’s life from birth 
to death and, of course, in the hereafter. 
Culture — a free and fearless struggle for 
greater knowledge — takes the back seat, and 
religion takes control. Religion comes to 
mean a mere belief in the existence of a 
supernatural Ruler-God whom only a select 
few have seen at some point of time. This 
is easier for the masses — no more personal 
responsibility, no need to think independently 



any more. A God up in heaven, an image 
in the temple, and an ever-willing priest as 
the agent. Pay the priest, and keep quiet! 

On the otherhand, to the discomfort of the 
masses, Advaita puts the whole responsibility 
on the individuals, leaving no scope for 
dependence. 

(3) Natural differences among, and weak- 
nesses in, human minds: The Vedic teachers 
had taken a pragmatic view and, considering 
the multifarious stages through which man 
had risen to the highest of spiritual know- 
ledge, devised a marvellous scheme 1 by 
which each person, no matter in which stage 
of physical or mental development, no 
matter which insignificant part of the vast 
mechanism of civilisation he belonged to, 
could rise by degrees to the ultimate Truth. 
Even the simplest of activities could be 
spiritualised, that is to say, an (initially) 
intellectual conviction about the highest 
Truth could be made to channel man’s 
actions. ‘From the mundane to the sacred, 
from the material to the spiritual, from the 
changeful and mortal to the changeless and 
immortal, from the manifold to the One’ 
was the motto of the Vedic teachers. It is 
worth referring to the Bhagavadgita , which 
Shankaracharya has called the ‘collection 
of the essence of the purport of the Vedas’: 

O Arjuna, whatever you do, whatever you eat, 
whatever you offer as sacrifice, whatever you give 
and whatever austerities you undertake, (all) that 
you offer to Me. (9.27.) 

A human being achieves success by adoring 
through his own duties Him from whom is the 

l. & 2 . The Scheme of pravritti-dharma and 
nivritti-dharma. The former required that people 
perform their well-defined duties enjoined by the 
sages so as to bring about individual and collec- 
tive prosperity. The latter was meant for persons, 
exceptions, who wanted to withdraw from all 
social obligations and take up spiritual disciplines 
in seclusion. See Introduction of Shankaracharya 
to the Bhagavadgita and also its Chapters II, III 
and IV, with the commentaries of Shankaracharya 
and others. 
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origin of creatures, and by whom is all this per- 
vaded. (18.46.) 

The ladle is Brahman, the oblation is Brahman, 
the offering is poured by Brahman in the fire of 
Brahman. Brahman alone is to be reached by 
him who has concentration on Brahman as the 
objective. (4.24.) 2 

The first two verses are relevant in the 
case of a person to whom a Personal God 
is the highest spiritual Reality, and the last 
verse in the case of one to whom Brahman 
is the ultimate Reality. 

Still, over a course of time a growing 
number of people tend more towards the 
‘mundane’ values as ends in themselves. 
Brahman, God, mukti, spiritual oneness, etc. 
begin to appear less meaningful as compared 
with the present tangible life. 

(4) The ideal of mukti gradually becomes 
equated with ‘withdrawal from society", 
‘escape from this world’ and such, other 
negative ideas. When the truth of oneness — 
that it is the same Atman, Brahman, that is 
existing in all — is forgotten, crass materia- 
lism, individualism and selfishness over- 
whelm the civilisation, weakening its cultural 
bonds. In truth, mukti means ‘freedom from 
ignorance about one’s real nature’, ‘know- 
ledge of oneness’. The Vedic sages had 
related the ideal of Self-realisation with 
culture and civilisation via the compulsory 
social duties of the masses (householders). 

(5) A great cultural civilisation attracts 
people from other regions of the world, 
leading to the influx of intolerant, destruc- 
tive and imperialistic groups. 

The Vedic culture has periodically suffered 
a set-back, and each time it has risen with 
new vigour — its highest value intact, but 
with a new body of civilisation. Every other 
value-system, and the corresponding culture 
and religion, has been all but destroyed by 
that great ‘Pope’ of the materialistic culture, 
viz Physical Science. The Vedic culture has 
contended earlier with worse forms of 



materialism, and won — not by destroying 
them but by giving them also a place in the 
scheme of cultural development. As men- 
tioned earlier, a materialistic culture is the 
unavoidable outcome of a perception of the 
ultimate nature of things as material. It is 
the stage through which the Vedic culture 
has already passed. Today’s materialistic 
culture has been built by people who broke 
away from the rigid value-systems and theo- 
logical dogmas fanatically protected by 
civilisations that could not go beyond a 
personal extra-cosmic God. The Vedic sage 
is happy that such a development has taken 

4 

place, and is happier still that the frontier- 
scientists have already arrived at a point 
where they have to investigate the ‘observer’, 
‘consciousness’, ‘subject’, vis-a-vis the 
‘observed’, ‘the universe of material things’, 
the ‘object’. It is indeed good for man’s 
growth that science has been able to demo- 
lish many of the non-essentials in religion. 
It is a matter of time before the scientists 
declare that ‘matter is an inexplicable 
illusion ; all that exists is consciousness 
alone’! 

The Vedic Prophet 

The periodic resurgence of the Vedic 
culture has always been preceded by the 
coming of men who reauthenticated through 
their personal realisation the truth of 
Brahman, of oneness, and taught a method 
suitable for the masses under the prevailing 
circumstances to take up the ideal once 
more. We call them prophets, avatarcis. 
Shri Ramakrishna was the most recent of 
such avutaras . Once more have the deities, 
the gods and God been brought down from 
heaven into the human heart, the identity 
of the individual soul and Brahman revealed, 
and the spiritual oneness of everything 
proclaimed. Shri Ramakrishna said, 

‘Formal worship drops away after the vision 
of God. It was thus that my worship in the 
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temple came to an cud. .. One day it was suddenly 
revealed to me that everything is Pure Spirit. The 
utensils of worship, the altar, the door-frame — all 
Pure Spirit. Then, like a mad man, I began to 
shower flowers in all directions. Whatever I saw 1 
worshipped. ’3 



The remote ideals of Brahman, mukti , 
direct communion with God, etc. have been 
made more comprehensible and intimately 
relevant by emphasizing the potential divi- 
nity of every soul. Once more has it been 
shown that the message of the Vedas is 
that human life finds its fulfilment only in 
attaining the highest spiritual truth of 
Oneness ; that everyone, irrespective of 
caste, class, race, religion and nationality 
should take up the quest ; that what are 
essential in this ‘seeking’ are a firm convic- 
tion in the Truth and a genuine aspiration 
to directly realise It — temples, books, 
rituals, priests are all dispensable. Decrying 
religious fanaticism, which is totally opposed 
to the truth of Advaita, he has said, very 
significantly, that (more than national 
borders) religious or racial labels — ‘I am a 
Hindu’, ‘I am a Christian’, ‘I am a Mussal- 

man\ etc. — are the greater obstacles to a 
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genuine spiritual life. When one wants to 
imbibe and practise the more important 
teachings of his own religion where is the 
time and energy for reforming other reli- 
gions, for bringing light to others when 
one’s own heart is still dark ? Or to slaughter 
the infidels, or convert the heathens, or to 
try to reconvert the converted, when one’s 
own co-religionists are exploited and held 
down in abject poverty and misery ? 

Practical Adventism of Ramakrishna- 
Vivekananda 



that people have to take to a ‘secluded life 
within the precincts of a temple’ in order 
to attain the Truth. No one who thoroughly 
reads his teachings as recorded in the 
Gospel and, more particularly, as elaborated 
in the Complete Works of Swami Viveka- 
nanda t can fail to hear the ancient Vedic 
message that life is itself religion ; that it 
is a ceaseless, conscious, or unconscious 
quest for the ultimate in equality, freedom, 
happiness, perfection and knowledge ; that, 
from his own station in life, through his 
own works, each can proceed towards the 
Goal. 

The individual, society, civilisation, cul- 
ture and value — all these the wisdom of the 
Vedic sages had interwoven through the 
truth of Advaita. And so, the prophet too 
has to cover the whole range. Thus we may 
say that Shri Ramakrishna’s cryptic saying, 

4 Shiva-jnane jiva-seva : worshipful service 

of creatures, looking upon them as Shiva’, 
is his principal teaching through which he 
sought to make mankind absorb into their 
lives the universal Advaitic value. Shri 
Ramakrishna used the words ‘Shiva’, ‘Kali’, 
‘Brahman’, 'Pure Spirit’, etc., without mean- 
ing any substantial difference among them. 
To him there was only one supreme Reality 
which appeared to different human minds 
in different ways, because of differences in 
them. It was that Reality itself which 
appeared as the various gods, the deities and 
the sentient and insentient world. It was 
Swami ji alone who had grasped the world- 
wide relevance of that simple utterance: 
how Advaita could be brought to the masses, 
the repositories of culture. This is how he 
expressed his vision: 



It may be imagined that Shri Rama- 
krishna’s life and teachings convey the idea 

3- The Gospel of Shri Ramakrishna , Swami 
Nikhilananda (Trns.) ; (Madras, Shri Ramakrishna 
Math, 1944), p. 322; also see Shri Ramakrishna 
the Great Master (1970), p. 764-6. 



In whom is the Universe, Who is in the 
Universe, Who is the Universe ; in Whom is the 
Soul, Who is in the Soul, Who is the Soul of 
man ; knowing Him, and therefore the Universe, 
as our Self, alone extinguishes all fear, brings an 
end to misery and leads to infinite freedom. 
Wherever there has been expansion in love or 
progress in well-being of individuals or numbers, 




